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SATHYA SAI BABA and the QUEST for the HISTORICAL JESUS

by David R. Graham, August, 1982

SATHYA SAI BABA

Under the Refectory and under the great West-Central
Tower of Union Theological Seminary, New York City, lies
a charming, neo-gothic shrine, Lampman Chapel by name.

One Saturday morning in the late Spring of 1969, I came
hurrying past the vestibule to Lampman Chapel, no doubt
upon that kind of business which held so much of those
glories of youth that mean so little in the lexicon of
later life. On this occasion, the long-familiar details

of my scholastic home were dramatically obscured by pungent
clouds of incense, milling people and loud chanting in

a non-English tongue. Stopped in my tracks long enough

to observe the scene but not so long as to be thought a
gaping intruder -- which indeed I was -- these facts came
to my astonished attention: these people were Indians,
dressed as such; they were engaged in a service of worship
which must have been Hindu in nature; they were nothing
daunted by their surroundings; and I was chagrined at the
apparent desecration of a Christian shrine. :

It was my introduction to the real meaning of catholicity
and the real purpose of the ecumenical movement. I was
negatively impressed. Yet, inside, I also rather liked
what I saw., My head thought one thing and my heart said
another. I moved on quickly, pondering the meaning of
this experience.

At this same time I was engaged in the study of cybernetics
and futurism with a British economist who had been reared
in Madras, India. From him I heard stories which turned
my attention favorably toward India, her civiligation and
life-style. Several apparently chance encounters with
Indian nationals confirmed my interest in India and
contributed to what I now believe was preparation for the
turning point of my life.

I am free to admit that my first impression of Sathya Sai
Baba was negative., I expressed myself in these terms
rather forcefully. But such was not the case shortly
after. It happened this way:
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In the Fall of 1971 I was again in New York City. A young
lady of my acquaintance asked me to accompany her to an
evening meeting of devotees of Sath al Baba. These were
the days when Indian gurus were announcing themselves
almost daily in this country. This young lady was also
known to me as a dabbler in occult matters, witchcraft

and that whole phenomenon. As a trained theologian, I

was unimpressed with and disposed to condemn outcroppings
of spiritual chican ery and half expected to meet another
variety of the same at the proposed meeting.

Nor was I disappointed in this expectation. I agreed to
attend out of friendship for the young lady and an
appreciation of the strong sincerity on her part about
this fellow "Baba." The meeting was in a dilapidated loft
on the Lower East Side. This contrasted sharply with

the quarters of the young lady, which were off upper Park
Avenue. She being nothing daunted by the scenery, I in
turn resolved not to be either.

The people, mostly young, largely Jewish, and manifestly
not Wall Street Bankers, were dressed in approximations
to Indian attire which, when the lights finally came up,
resolved themselves into the usual tatters of stylish
hippies. I was dressed in the manner appropriate to the
Arizona cowboy and so was not inconspicuous in this
assembly.

The meeting began with a letter from Ram Das, née Richard
Alpert, known to one and all as a burned out druggie,
associate of Tim Leary, and now making it as a guru. I
was unimpressed. Then began the chants of OM, the primal
sound, and certain sacred songs, called Bhajans, either
composed by Baba or improvised by the leader, a woman of
advanced years and not in good health.

The people seemed to hang upon this woman as ants on thick
honey and I was not impressed with that either. She was
not impressed with me either, for she interrupted the
music to threaten that if everybody did not participate
the proper effect could not be had. She had reference

to me, silent and wide-eyed in the midst, utterly resolved
not to participate. The young lady whom I accompanied
was, of course, right in there with the rest. At least,
she was no social bigot.

During the singing I observed young men staring transfixedly
into one another's eyes, breathing with rapidly accelerating
gasps and finally expending some pent-up energy upon
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each other through a sudden, violent imposition of hands
upon the opposite shoulders. This behavior I found
distasteful and was further not impressed.

Then it was announced that a movie of Baba would be
shown. This sounded better to me since heretofore I had
observed much that was obviously connected with drugs and
several things not intended to meet the approval of a
traditional theologian, be he even a graduate of Union
Theological Seminary.

It was an 8mm film, nicely done, without sound, but the
Subject of it was clearly a paragon of charm and a holder
of complete power. (It may be observed in passing that
these characteristics are uniquely suited to impress a
New Yorker.) He also and obviously held the strong
affection of those around Him.

The film was made at the Ashram, or House of Peace, in

India where He resides in the physical sense. It showed

Him walking among the people, standing, smiling, chiding,
waving and materializing sacred ash with the wave of His
Hand. The devotees take this ash, which He produces
frequently, for remedies and for reminders of the evanescence
of this life.

But the main interest of the film for me was the materialization
of the Linga in His Stomach and the eruption of it from
His Mouth and into His Hand.

The Linga is an egg-shaped stone which symbolizes the
mergence of the world in God and the emergence of the

world in Him, It is particularly the symbol of Shiva,

the third aspect of the Hindu Trinity, representing the
destruction of illusion. Sathya Sai Baba is the Incarnation
of Shiva. Rama and Krishna are alike Incarnations of
Vishnu, the second aspect of the Trinity, representing
preservation.

The movie showed Baba before a vast throng in the night

of Mahashivarathri, the festival dedicated to Lord Shiva.
His Lips quiver, His Face grimaces, He makes many
movements as of throwing up, starting small and gathering
in intensity and strength until finally one great eruption
throws the Linga up and out upon His Hand. He smiles
wanely and holds the Linga up for all to see and adore,
the Body still in the aftermath of physical stress, the
people clearly overcome with delight and awe at the mercy,
sweetness, kindness and omnipotent sport of the Lord.
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I recognized Him instantly. Here was God in all His
Fullness: the love, the wisdom, the playfulness, the beauty,
the dashing vigor, the sense of command -- all of these
characteristics were here apparent. But one stood out,

and that was the Love.

Still, my mind was negatively impressed. Why, I said,

does God have to play these parlor games, making a show,
being obvious? I announced my displeasure on these accounts
rather forcefully and in doing so failed to win the warm
affection of my auditors.

The next morning, a gentle wave of sweet, subtle fragrance
crossed over me in a moment and was gone. I immediately
associated this with the events of the previous evening.
Whatever else I thought, I knew exactly and unequivocally
Who this Person is and I resolved to travel to Him.

This desire was fulfilled in fullest measure, once in late
1971 and a second time in early 1972, for it is Baba's
habit not to leave anything lacking when a person genuinely
pines to be near Him. I decided that if I didn't like

all the showy materializations this was just something

I did not understand and would have to hold in abeyance,
for, I knew Him to be God and I knew that God would never
do what is unneedful. (When He called me into His
Presence, He laughed and said that I was angry at Swami.

I laughed and said,"Yes.")

Incidentally, I found out later, and with my own eyes,
that the materializations are anything but showy. Unless
you W%tch carefully you do not notice them since they
occurhpasily, naturally and swiftly as to be no more
remarkable than a bird's song or a cricket's chirp. Baba
even chides people for taking them as "miracles," saying
that the real "miracle" is they themselves. When He
materialized some things in my immediate presence, I took
it as in the very nature of Him and as less noteworthy
than what He had to say to me. The film, by taking such
things out of context, makes them appear spectacular.

In context of the Ashram and His usual activity, the
pulling of things by Baba from mid-air or sand or even
without the agency of His Hand is entirely unremarkable.

Now I was in a scholastic predicament. My mind was full
of the tenents of Christian theology. My heart was not
very full of love, but it was pure enough to see that
Sathya Sai Baba is God in Human Form. Now what to do
about all those Christian tenents and, simudtaneously,
the heart? I already knew in the bitterness of
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experience that scholarship is no substitute for love

and the tenents of theology are no substitute for genuine
experience in the affairs of the spirit. The heart had
to be ©*F¢vdedang the tenents had to be forced into the
crucible of logic, experiment and study of the other
religions of mankind.

Upon this apparently dual but actually single course of
inquiry the writer has been engaged since 1961 and in
earnest since 1971. It is now 1982, his hair is falling
out and turning grey, a cosmetologist might recommend him
for a face-1lift and his friends already regard him after
the manner of an antiquarian engaged upon that melancholy
field of inquiry. However, certain facts have come to
the attention of this student, through what light has
been given to him, and he here desires to note them down
for the uplift of his fellow men and for the fostering

of truth, righteousness, peace and love.
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It is to be noted that the great theologians of the past
were men and women of deep experience in spiritual affairs.
One of them, St. Teresa of Avila, was entirely uneducated,
in the scholastic sense of the term, yet her writing is
generally regarded as on a par with Augustine's, who was
so educated. The reason for this is to be found in the
fact that she merely wrote out of her own experience.
Writing sincerely and plainly about her experience, which
was incomparable, she attained a level of theological
excellence -- in the scholastic sense -- which has never
been surpassed. And, it will be remembered, she wrote
not at her own prompting, which deprecated the project,
but at the instance of her Spiritual Director, who
commanded it.

On the other hand, history is littered with the graves

of countless men and women, of enormous scholastic
achievement, whose fame as theologians lasted but a brief
while. The reason for this is easy to find: they had no
experience of spiritual affairs and, out of empty heads
and impure hearts, merely recorded what others declared.
Not only so, but, casting away all sense of propriety,
these ersatz theologians have tried to evaluate the



the declarations of the few genuine ones and pass off
their worthless "criticism" as truth. Those given to many
footnotes and picayune methods are generally of this type.
Theologians they are not because their mouths only are

in motion. ’

Modern Christian scholarship is almost entirely of this
second type, being bereft of genuine experience. We have
people, in effect, evaluating and passing judgement upon
the sweetness of sugar, God, without ever having placed

a crystal of it on their tongue. The atheist is a little
more honest than the modern Christian theologian: he has
never tasted the sugar so he declares that it does not
exist. The theologian, on the other hand, has likewise
never tasted the sugar, but he incautiously goes on to
describe its characteristics, even holding it accountable
to his own prejudice, convincing noone, thereby, of
anything more exhalted than that he is a fool.

This unfortunate state of affairs is apparent in the
"liberal" German scholarship of the last Century and has
since spread to almost all manners and types of Christian
"theologians." It is no wonder that the Church makes no
progress against the evils of this age: her leaders have

no experience of the remedy, their words but hollow slogans
and empty platters, unable to nourish mankind, who is
starving for genuine spiritual food.

The reason that the quest for the historical Jesus has
satisfied noone is that noone has experienced Him, at

least hardly anyone recently and practically no theologians.
The discussion of Jesus proceeds almost entirely from
texts, both biblical and otherwise, and almost never

from the experience of the theologian in applying the

texts to the direction of his own daily life. 1Indeed,

he would never think of applying them in practice in his
own life: he considers that he would loose thereby the
supposed authority and prestige of an objective observer.

To this backward way of thinking have our so-called
theologians come. The result is an artifrice of ignorance:
an endless web of "theologies" of this and "theologies"”

of that, one fad tumbling over another, one "faith"
replacing another, like the latest hit songs on the
FAB-40. How can the blind lead the blind else but into
the pit?

I think that Schweitzer succeeded to some extent in
uncovering the historical Jesus from the dirt and grime

252
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of scholastic speculation, but he seems to me to have

never been fully satisfied. I attribute this, rightly

or wrongly, to the apparent fact that, in his own heart,

he was unable to reconcile the human Jesus with the Christ

as Pantocrator. There is a certain note of sorrow that

hangs over Schweitzer's llfe, as of an unfulfilled yearning
for genuine experience, in his heart, of the historical

Jesus. He is reduced to mere argument from texts, which |
produces nothing and has satisfied noone. Schweifzev L3 "
6—-*—3'?%))' Wvomaunit VA ’r'l/\(olajmu\,r ylab abvvf{’ God and Huaow Hiua o
" Teilhard de Chardin does a better job of it because he

has tasted the ambrosia which God is. Indeed, he tasted

it more freely than his latter-day admirers perhaps realize.

The predicament of modern Christian scholarship is its
apparent fear of expanding from homo sapien, through Ecce
Homo, into Homo Dei, Homo-Deus and, finally, Deus Dominus .
It is good to be born in the Church but not to die in it.
Man can only be happy when he expands into the limitless
Eternal.

CHRIST JESUS OF NAZARETH

What does the experience of the historical, human Jesus
reveal about Him?

First and foremost, He was a seeker like the rest of us.
However, He was a seeker who was given birth with a special
mission, to be the Messiah or Christ or Savior of the
Hebrews.

The Hebrews had uvmyustly treoted thewmselves for centuries.
Through their great prophets and kings, they had developed
one of mankind's religions. The lives of their prophets
read like the lives of the prophets, saints, seers and
rishis of other religions. They had been taught, rightly,
that God would provide a savior who would finally rescue
them from the clutches of their enemies, who had been
legion and persistent-~MQuAe/W dugy Flemielvel,

This Savior was Jesus, son of Mary, conceived by a miracle
and destined to save His people, the Hebrews, according

to their scriptures. And He did just that, only not in
the manner conceived by His contemporaries, the Jews.
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These latter conceived of their enemiesféé/foreign nations
who had the upper hand on them. Jesus told them that
their enemies were within their own hearts and comprised
the six of fear, anger, greed, hatred, lust and pride.

The Jews expected a military hero after the manner of

David. God gave them a spiritual hero, after the manner

of the same King. It has ever been thus: through ignorance,
men posit their enemies outside themselves; but God declares
them to be within themselves.

Not the world but the heart of a man, its purity, its
strength, its faithfulness, is the true domain of religion.
This truth Jesus reestablished among the Jews and, through
them, for all mankind. He resuscitated the true religion
of mankind, the religion of love. He spoke the one
language that all men everywhere can understand, the
language of the heart.

Those who were prepared accepted His corrective. Those
who were not rejected both Him and the corrective, namely,
love itself. Jesus, therefore, can be experienced as

the Embodiment of Love, and because of this, He is called
Lord, God with us. For, God is Love, Love is God.

The great Christological formulations of St. Paul and
others are based on the experience these people had of
Jesus as Love Incarnate. The power and magnificence of
that Love in the hearts of the believers, the joy and
peace which it gave to them, was and is today the sole
motivating power of the Christian and every other religion.
In no other medium can or will life ever emerge.

Jesus was a seeker among seekers whose preordained success
bo“£11re%chin¢m2pe Goal of life, namely, liberation from +the
‘(j”%as aécompllshed along the path of ever-expanding

love. He is thus a perfect model for mankind, or, as

St. Paul says, the first fruits of salvation.

Jesus' parents were extremely poor and practically abandonded
Him at an early age. His so-called "lost years" were

filled with spiritual pilgrimage. First He tried the

paths of pleasure, but gave these up. Then, He traveled

in India, Persia, Russia and Tibet, seeking enlightenment.

An ancient Buddhist manuscript records His stay at a
monastery in Tibet. His original name was Isa, which,

when repeated, comes out Sai, meaning Ishwara, God, and

as Isa is He recorded in this manuscript. He did not realize
that He was the Messiah untilﬁHis 2bth year.

@)
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The progress or stages of His spiritual development can
be traced, in the Bible, in the statements He made about
Himself. First, He declared that He is the Messenger of
God., Later, He declared that He is the Son of the Father.
Finally, He declared, "I and my Father are One."

When He hung upon the Cross, Jesus began to get doubts
and ill feelings toward his persecutors. He heard a Voice
say, "All life is One, my dear Son. Be alike to everyone.”

These three declarations by Jesus regarding His nature

and ministry mark out the stages of His developing maturity
and deepening insight. At first He declared that He is
in the Light. Then, He declared that the Light KRR TS E A
Finally, He declared that He 15 the Light, &———These
stages can be observed in the Gospels and mark out the
stages which every man must undergo to achieve salvation.
The very life of Jesus itself, therefore, is the perfect
model or type for all mankind to emulate. This is the
basis of His claim to authority, an authority which is
absolute and eternal: His life is His message, expansion
is His 1life.

Through the practice of Love, Jesus came to experience
the identity of all men and all creation with the Father.
It was this same experience which was won by His little
brother Francis on that dreadful mountain of
Alverno. And, likewise, the same experience was granted
to His sister Teresa of Avila during the ordeal of the
Arrow and in her vision of the Interior Castle. Indeed,
Teresa's description of the soul's progress toward the
central chamber of the Interior Castle matches Jesus'
three declarations mentioned above. St. Jerome, using
the language of the Song of Songs, likewise describes
the fulfillment of the soul's pilgrimage as in the nature
of being taken by the hand and led by the King into His
Bridal Chamber, '

For each of these seekers the journey started and ended
with Love, Love and more Love. Love is divine. Love
leads to God. Love is God. Love is everlasting. Love
reveals to man, in the chamber of his own heart, the
true, ineffable, sublime unity of all in God.

The great principle and truth is stated in Deuteronomy:
"Hear, 0 Israel, the Lord our God is one Lord." That is,
God has no second. A thing and its nature are one and
the same. Two is only one twice. God is all this. The
whole world is but Names and Forms of Him. That art thou.
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This is My Body. God said, "I am One, I will to be many."

And so it is. There are many wires but one current,
many oceans but one water, many pots but one clay.

This is the truth, but it is bootless to merely mouth it.

Unless the truth is experienced in a man's heart, he is
a zero. When he experiences the truth, in his own heart,
a man becomes a hero. So, scholarship without experience
is mere puffery. But, scholarship based on experience
has the power to bring one to the Goal.

Jesus showed mankind the direct, simple way to experience
the truth, through the daily practice of love, expanding
toward one and all, embracing everyone and everything as
another appearance, another manifestation, another
Incarnation of the same God that one really is.

When ignorance is partially removed, a man sees himself

as a Son of God, says St. Paul. When a man sees the truth,
says St. Paul, God for him is all in all. Thus, rightly
understood, the great creedal statements regarding the
ndature of Christ can Dbe applied to every man.

THE GUILD

Biblical scholars of the past two centuries have been
unwilling to accept straight on the miracles of the New
Testament and the speech attributed to Jesus. The reason
is that the scholars, led by German scholars, desired to
have the prestige which had been gained by the physical
and natural scientists and, to accomplish that end, adopted
the criteria of verifiability which those scientists used.
This was an ironic switch: only a few centuries earlier
theology was regarded as the "Queen of the Sciences,"

but now her ways and means were to be subordinated to
those of her former subordinates.

It was a betrayal of self-confidence that has literally
thrown Western culture on its nose. Now the tail is
wagging the dog and physical and natural scientists are
dictating conclusions to theologians, who are standing
for this nonsense. When a theologian desires prestige
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rather than a heart saturated in Love, he stoops to mean
tricks, discards his sacred responsibility and plunges
soclety itself into the abyss of darkness.

The one thing needful to reestablish the proper function
of theology, namely, experience of the sweetness, peace
and bliss which God is, has been lacking among Christian
scholars since many years. Thus, the miracles of Jesus
are regarded as legendary fictions and His words as mostly,
if not all, inventions of misguided disciples.

Because they have no experience in spiritual affairs,
scholars do not observe that the New Testament records
Jesus and others speaking at different points in one or
more of the three stages of spiritual development.

Diction, phraseology and subject matter differ widely
between these stages. Apparent contradictions in the words
of Jesus and others can be explained by reference to

this phenomenon. But, since they have no experience of
these matters, since their faith is fickle and their hearts
devoid of love, scholars denigrate the text, ridicule

the Subject and heap scorn upon His witnesses.

On the other hand, to one who has experience, who has
love, the Bible in its entirety reads very plausibly,
although throughout, its field of interest is the internal
life of a man and not the machinations of the world.

All of the "external" phenomena in the Bible are, really
speaking, macrocosmic types of the microcosm which is a
man's heart. Thus, if a scholar desires to find God, he
must search inside his own heart. God resides there.

CHRISTUS VICTOR

Blown-up color pictures of a tiny crucifix materialized
by Sathya Sai for an American devotee are available.

The crucifix shows the Body at the moment of death. It
is covered with huge clots of blood, from being beaten.
The face is a study in resigned agony. It is a ghastly,
awesome sight. The Romans knew how to do their stuff.

This event is refeé@d to by all New Testament writers as
the moment of Christ's glorification. The dreadful agony
of the heart and soul of St. Francis upon receiving the

257
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Stigmata is, likewise, refered to as the moment of his
glorification.

Why?

The moment the ego is crucified, God appears. The moment
the sense of I-me-mine is cut clean across, the primeval,
eternal Reality is experienced. God is then manifest in
all His glory, power and love. The crucifixion of the
ego is the supreme achievement of the individual. DNot
until that aweful event occurs is he worthy to be called
a man. Only by that event can ignorance be completely
removed and Truth shine forth in its native splendor.
Therefore, the crucifixion of Jesus is regarded as His
"lifting up," His glorification. It must be the same for
every man. Again, the Life of Jesus 1s the type for
mankind to emulate.

Jesus did not say that He would come again. He said that
the Son of Man would come during the life-time of many

of His listeners. He here had reference to the military/
political aspect of the Messiah Who was expected to throw
off the Roman yoke. The Son of Man did come, as the
early Christians hoped, in 72 A.D., but He had the form
of the Army of Titus, and instead of destroying Rome, He
sacked Jerusalem.

In this way was Jesus avenged upon His enemy, pharisaical
religion. This event was the "second coming" in the sense
expected by the early Christians. Contrary to modern
scholarly opinion, these people were not disappointed in
their hope, though some of them and many people subsequently
have failed to recognize the fulfillment of it.

The passage in John's Gospel in which Jesus uses the word
"I" in connection with returning is probably composed by
John's disciples from recollections of their Master's
discourses. John himself reached the spiritual heighths
attained by his Master and could have used the word "I"
while relating this conversation to his disciples. When
the truth is known, the word "I" can be used for anything
and everything.

But the dates of death of Peter and John show that the
"coming" here mentioned is the destruction of Jerusalem
in 72 A.D.

Jesus said, "He who sent me will come again." And he
pointed to a sheep. The sheep says Ba-Ba. In this way
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Jesus indicated the Advent of Sathya Sal Baba. He said,
"He will wear a red robe and a crown of hair." Baba
wears such a robe and has a large head of black hair.

Insofar as Christians today expect Jesus to come again,
they are mistaken bearers of a forlorn hope. Indeed,
inasmuch as most who now go by the name Christian are
actually practicing that very phariseeism which Jesus
condemned, they would likely have little pleasure in
store if He did appear.

What Jesus did predict, that the Father Himself would

come again, has been fulfilled in the Name and Form of
Sathya Sai Baba, All of the passages in the New Testament
which mention a "second coming" have reference to the

sack of Jerusalem by Titus in 72 A.D. All of the
predictions of Jesus have been fulfilled.

PACEM IN TERRIS
HOC EST CORPUS MEUM

From this examination of the "historical" Jesus -- as if
there were some other -- several lessons may be learned.

The way is now open for genuine peace to be made with
both Moselms and Jews. Both are essentially correct in
stating that Jesus is a great prophet, a seeker like
other seekers. However, the Jews must one day recognize
that He is also the promised Messiah and that only the
habit of looking outward instead of inward prevents them
from recognizing Him. Christians are obliged to hold
Jews in the bonds of love and warm affection, not only
on account of their being, but also in honor of the roots
of the Christian religion itself.

The number of Jews alive today is very small indeed.

For, nearly all who call themselves Jews are, really
speaking, Zionists, cCowmprisiu atheists, politicians,
businessmen, bankers and terrorists whose sole desire

is to expand their control of real estate.

The crusade against the so-called NMoslem "infidel" can
and must cease entirely. The Koran must be treated in
the same spirit of veneration as the Bible since It also
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is divinely inspired. The very failure of the Crusade
could have been proof enough of that. Even the "crusade"
of St. Francis, one of the world's few truly successful
men, was a failure. In any case, Islam stands in equal
brotherhood with Christianity as one of mankind's
religions -- as the Koran Itself points out.

Jesus Himself studied under Hindu and Buddhist Masters.
That He did not use the symbolism of these religions in
Palestine is unremarkable: who would understand Him?
Instead, He used the universal language of mankind, love,
service, sacrifice, and applied that language in the
context of the Messianic and monastic expectations then
current in Palestine.

In this context, it is appropriate to mention that, as far
as this writer can tell, it is unlikely that Jesus and
the Essenes were on friendly terms. In some circles
today it is declared that not only were: they friendly,
but that Jesus may have been an Essene. I think it more
likely that the similarity of His speech with theirs
reflects His efforts to educate them while using their
own terminology. His ministry was expansive, relaxed
and public, reflecting the universality of the Father's
Love., With their contractive, secretive, unmagnanimous
habits, the Essenes were probably in the forefront of
those plotting against Jesus.

In any case, Jesus Himself found no difficulty in sucking
at the breast of Mother India., Nor should we. In fact,
it may be seen that India is the spiritual heart of this
planet, that she has the gold that men from every clime
and time come to mine. India is hgme to no less than
5 of mankind's religions: Hinduism, Buddhism, Sikhism,
Jainism and Zorroastrianism. These are the Aryan religions,
Hinduism being the mother of the rest. The Semitic
religions are three: Christianity, Islam and Hebraism.
The Mongoloid religions are likewise three: Confucianism,
Taoism and Shinto. India and Hinduism are, really
speaking, the source of all man's religions, just as
Sanskrit is the source of all ovv languages.

Therefore, a Hindu service in Lampman Chapel was no
desecration. It was a consecration of that shrine to
its roots and a lesson to this aspirant in the
Oneness of God.

All of man's religions testify to the Glory of God. All
teach the Fatherhood of God and the Brotherhood of Men.

2 6o
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All teach the primacy of Love, of service and of sacrifice,
which are the same thing. To perceive this fact and to
live in tolerance and harmony with one and all is the

true goal of the ecumenical movement. No longer can he
call himself a Catholic who cannot in reverence, tolerance,
forebearance and love live compassionately with all men
everywhere.,

While it is true that the "second coming of Jesus" has
occured long ago in the physical sense, the religion of
Jesus would lead one to expect that in the spiritual sense
there may be an infinite number of com lngs again. For,
when knowledge is gained, everyone and everything can

be hailed from afar as Christ Jesus. The Canticle to the
Sun by St. Francis is an exhuberant recognition of Christ
in the form of the five elements, ether, air, fire, water
and earth, the combinations and permutations of which
compose the world. St, Paul -sees Christ as filling
Creation. Teilhard sees Him as both the warp and the
woof of the eternal phenomenon of evolution and involution.
St. Teresa of Avila declares that in the state of ecstacy,
she experiences an identity of her self and "His Majesty."
Jesus declared, "I and my Father are One."

Indeed, it 1s impossible to find anything that is not
Christ Jesus. He is nearer and dearer than one's own
skin. A man, and indeed, all creation, is merely His
vesture, put on to enact the several roles of the great
drama which this life and this world is. This experience
gave rise to the First Chapter of St. Paul's Letter to
the Ephesians and to the great creedal formulations
regarding the Nature of Christ Jesus of Nazareth.

So, while the statements of the Koran regarding the nature
of Jesus must be accepted as true, the statements of

St. Paul on the same subject must be taken as equally
valid. In addition, both sets of statements must be
taken to accurately describe the nature of every man.

The religion of love causes one to see everyone and
everything as @ivine, for all the distinctions which men
use to wreak havoc among themselves are consumed in the
Divine Fire which Love is. And for this reason it may be
declared that the comings of Christ Jesus of Nazareth
may be infinite in number. The more a heart is filled
with Love, the more that person sees Him in everyone and
everything, the more He "comes again." There is no need
to "wait."
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Those who insist that the Name of Jesus is the only Name
given for salvation are carping in ignorance. First,it

is a virtue of Semitical religion that it can be single-
pointed, and, while the modern man of sophistication may
regard this tendency as fanaticisnm, s1ngle-p01ntedness

is a virtue that modern man needs to acquire. St. Peter
made this declaration regarding the Name of Jesus to the
Sanhedrin, and in that context the statement is correct.

Second, in the broader, ecumenical context, this statement
is partially true or true as far as one devoted to that
Name is concerned. Actually, the Names of God are infinite
in number and no one is more efficacious than another

in the pursuit of the spiritual life. However, the

sages recommend that the seeker choose one Name that is
sweetest to him and stay with it. This makes spiritual
exercise, or piety, easy an?@rogress toward the Goal

rapid and sure.

The use of several or many names, particularly in meditation
and prayer, makes for confusion, diffusion and consternation.
So, one Name of God is not better than another, but,

after an aspirant has chosen one Name as sweetest for him,

he should stay with that Name single-pointedly, as

St. Peter did.

CONCLUDING EXHORTATION

It has here been my purpose to do my duty as God has given
me light to see that duty.

Let it be found that upon the day of decision we are
enumerated among the saints, fit and trim, in line of
battle drawn, moving forward to the attack on falsehood,
wickedness, disease and hatred. Let it be said that we
have kept the faith, that we have run the course and that
we have earned the crown of immortality.

May all men everywhere be happy. And may Truth, Righteousness.
Peace and Love be established upon the earth.
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LEFT AND RIGHT

By David R. Graham, October 1982

In Omnibus omnia Deus
En pasi panta Theos
Vasudevasarvamidam
God is all in all

It has become a convention in Western Civilization to describe the many
modes of thought, belief, feeling and action as either left wing or right
wing or some shade of color along the spectrum from red (left) to,

presumably, blue (right).

While this duality has no ultimate validity, it has some penultimate

value and is deeply etched in both the human mind and the human morphology.
I intend to use this duality to describe certain phenomena in my
experience and wish to strongly warn the reader at the outset that I
understand that I am writing about penultimates only and not about Truth
Itself. Naturally, I desire that the reader understand what I have to

say in the same terms.

BEgo sum, nolite timere
It is I, be not afraid

Truth is non-dual, that is, it has no second by which it can be understood.
Truth may be cognized and visualized, but it may neither be understood

nor described. The reason for this is two-fold. First, Truth has no
attributes that may be described. Second, language and its component
concepts are inherently dualistic -- subject, object -- whereas, Truth

has no attributes and is visualized as a unity of the seer, the seen

and the act of seeing.
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The nearest language may come to describing Truth is by way of the classical

via negativa, by which is meant not, "Not that," but rather, "Not only

that, but also ...." The reader who perceives the vast difference
between these two uses of the via negativa, one mistaken and one correct,
may feel as if struck by a lightning bolt. He would not be far at that

point from cognizing Truth Itself.

All concepts, all emotions, all thoughts, all language, all actions

may be classed into two groups. Both groups have the nature of illusion,
that is, they posit a distinction between the seer, the seen and the

act of seeing. However, one group, the left, comprises illusions which
lead one inextricably down into confusion, despair and ruin, that is,
into more and more illusion; whereas, the other group, the right, if
firmly held, leads one up and up into the cool, pure ether of calm,
peace and surrender, that is, toward the ultimate vision of unity in
which Truth is cognized as the Base and Substance of the Self, of which

the world is a mere fraction.

These two groups of illusions, left and right, have only penultimate
significance., However, to the vast majority of struggling humanity,
they appear to have very ultimate significance. One textbook in
political science can remove any doubt on that score, or any newspaper
or psychological review. The power of this appearance is built right
into the human morphology, and indeed, according to Teilhard, the cosmic

morphogenesis itself.

The religions of mankind have one purpose only, and that is to remove

the ignorance which this appearance of duality indicates. The penultimate
value of the duality is that one term, the right, is used to eradicate

the other, the left, and in the process is itself destroyed. The ancient
way of describing this process is to assert that there are two trees
growing in the forest of a man's mind, illusion that leads to more
illusion and illusion that leads to Truth. These trees grow side by

side in close proximity. The wind comes up and causes the right-hand

tree to rub against the left-hand tree. Pretty soon all this friction
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and scraping sparks a fire. The fire feeds on the tree of illusion
that leads to more illusion and in time that tree is reduced to ashes.

It has no more power to delude the mind.

However, the same fire has also, meantime, started burning the tree of
illusion that leads to Truth. Pretty soon this tree, too, the right-
hand one, is gone up in flames and reduced to ashes, Now both trees

are gone and what remains is calm, still, silence, a mind which has been

destroyed. That silence and calm is pure God flowing into one.

The experience is called Self-Realization and may be described as
non-dualism, the experience that the seer, the seen and the act of seeing
are one and the same. What before appeared to be three threads is now

experienced as one thread.

The wind which causes these trees to rudb together and ignite is the

urge to Godliness. Really speaking, this urge is God Himself, and it
harnesses all thoughts, feelings and actions into a disciplined way

of daily living which is called piety or spiritual exercise. Not all
people have this urge, and, among those who do, one may observe different
degrees of intensity. But, without the urge to Godliness, the twin

trees of illusion keep growing into monstrous and terrifying proportions.

So, dualism has penultimate value because it may be used -- must be used
—— to reach the experience of non-dualism, which is called Truth-
fonsciousness-Bliss, or, God, or, Reality, or, Self, the true and only
"I ."

In this sense I want to describe the experience of dualism in my own

experience and in the general experience of Western Civilization.
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Sic transit gloria mundi

Thus passes the glory of the world

The "left" and "right" are built into the human body, which is merely

the most recent plateau of the cosmological morphogenesis.

Incidentally. it may be asserted as a fact that in the entire universe
there is no other life such as we know it here. Earth alone supports
Life and is, therefore, as Teilhard believed, the leading shoot of
noogenesis, which is also cosmogenesis. This Earth is the only sidereal

body upon which God Incarnates.

The left hand represents the world. It must be "left." That hand
should always be open so that it cannot fasten onto anything. The
right hand, however, represents God and must always be closed tight

around Him. That is why one hand is called 'left" and the other "right."

Now, this morphological distinction has given rise to a description
of man's feelings, thoughts and actions as left hand, left wing or
leftist and right hand, right wing or rightist. To these distinction

do I wish to invite the reader's attention.

The difference between the left wing and the right wing is functional.
The difference consists in to what and to whom they attach their

desires.

People on the left attach their desires to the things of this world,
such as money, prestige, family, houses, cars, jobs, sex and the like.
In other words, they have attachment to the body and its appurtenances.
Their desires are for satisfying the five senses, hearing, touching,
seeing, tasting and smelling. They may be described as voluptuaries
dominated by lust, in the broad meaning of the term as the desire to
gratify all the senses, the more and the more often the better. At
present, the vast majority of the citizens of Western Civilization are

sunk deep in a glittering whirlpool of lust. It is a pitiable sight,



for animals, lacking intelligence, behave more uprightly than humans

lost in gratifying their senses.

People on the right, however, attach their desires to God, and especially,
to the divine attributes such as truthfulness, sincerity, simplicity,
humility, honesty, audacity, courage, kindliness, forebearance, tolerance
and non-violence. Such people attempt to live above the roar of the
crowd and, at the very best, try to decide matters on immutable
principles of right and wrong which have been handed down through
centuries of human experience., These people are intent upon living
virtuously rather than gratifying their senses. They have an urge inside
them to draw Godward. Very few such people are alive today, and fewer
still steadfastly tread the path to the end. But upon these few people
do all the rest depend for their very sustenance, if they but knew it,
which they do not. Those who get the chance to experience the company
of Godly people are very fortunate indeed and must make the most of

their opportunity.

So, the difference between the left and the right is functional and
involves a different point of attachment for desire itself. The left
throws all of its desire at the world. The right throws all of its

desire at God as represented in His Attributes.

No difference could be more profound, nor have such divergent consequences.
The difference between the left and the right is so fundamental and
irreducible that no sophistry of wit or reasoning can ever unite the

two wings, even if one had a thousand life-times to make the effort.

The greatest philosophical mind of this century, Ludwig von Wittgenstein,
tried desperately to combine these two. But, he failed, along with

Hume, Spinoza and Hegel before him.

It cannot be done. This duality cannot be resolved. It can only be
removed, and that through a lot of hot, hard and heavy work in the

"right" direction.
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Plus ¢a change, plus c'est la mem chose.

The more things change, the more things stay the same.

The left wing and the right wing may be observed all through Christian
history. However, the first time the fundamental differences surface
in a clear philosophical way is during the great debate in the Eleventh
and Twelfth Centuries between the nominalists (left) and the realists
(right). The nominalists argued that a thing exists only if it is
experienced through the senses. Realists argued that a thing exists
regardless of whether it is experienced by the senses. Nominalists
argued, after the manner of the Red Queen, that, "It is so because

I say it is so." Realists declared that, whatever is, it is whether
one says -- or knows -- so or not. Nominalists declared that man is
the measure of all things. Realists declared that God is the measure
of all things.

The issue was decided by the adoption of the realist position and the
emasculation of the leading nominalist, Peter Abelard.

However, the drag of the nominalists is very heavy indeed. Three centuries
after Abelard, during the Renaissance, they reemerged with a new name,

humanists, and now dominate Western Civilization.

Domine, fac ut videam

Lord, make me see

During the Renaissance the left and right wings emerged in the full

splendor of their glory.

The left wing took the form of the arts and sciences, what today is
called liberal arts or liberal education. The right wing took the form
of the mendicant orders, Franciscans and Dominicans, plus other less

well-known orders.



For centuries during and after the Renaissance the differences between
left and right were not widely recognized. A few geniuses on each side,
for example Machiavelli and St. Francis, perceived the differences, but
the general policy was to hold the differences together through the
concept of Mother Church. Scholars invented a name for this merely
gorgeous absurdity and called it Christian humanism. And the supreme
example of it is the Cathedral of St. Peter at Rome.

Schools, generally, were founded for religious purposes and under
royal/ecclesiastical patronage. The example here is the Sorbonne at
Paris, founded under the great King St. Louis IX, a Tertiary Franciscan.
But the academic content of these schools was more and more humanist

so that by the time of the Reformatiqn, they were now Universities as

we know them, direct descendents of the liberal arts and sciences of the

Renaissance, that is, Temples of Humanism.

Along the way a few schools tried to remain faithful to religion and the
Church, but as the Church Herself was gradually swung from right to
left, Protestants in advance of Catholics, even these schools succumbed
to the "liberal arts" rather than face a term without students or

teachers both,

The left, therefore, grew so pervasive through the schools that one
modern historian has remarked, correctly, that to deplore humanism is

almost equivalent to deploring the whole of Western Civilization.

It may be taken as an indication of the triumph of humanism that the
Union Theological Seminary, New York City, which is the author's
scholastic home, now seeks government money and no longer offers a
Doctorate in Theology but only a Doctorate in Philosophy in conjunction

with Columbia University, a great center of liberal, humanist learning.

The right wing during the Renaissance may be seen in the great mendicant
orders and their missionary activities in Burope and elsewhere. In the

arts it may- be seen in the work of Dante, Giotto, Bernini, and later,



El Greco. A modern descendent of the right wing in painting is Kandinsky,
himself the son of a Mongol Princess. Bach, Brahms, Beethoven, Franck,
Dupre, Prokoffiev, Palestrina, Gershwin and, usually, Handel are

descendents of the right wing, also.

But the true inspirafion of the right wing is observed in the Franciscan
and Dominican Orders, the one eschewing education as a temptation to
pride and a diversion from sexrvice to men, the other boldly taking up the
cause of education in order to demonstrate its true purpose, which is the
uplift of all men through the practice of truth, righteousness, peace

and love.

The impulse of the Franciscans may be seen in the whole body of law and
institutions which aims to protect and foster the meek and lowly, the
broken and dispossessed. The Discalced Carmelites of St. Teresa of Avila
are progeny of St. Francis through St. Clare and St. Peter of Alcantara.

Interestingly, Teresa's Confessors were Dominicans and Jesuits.

The impulse of the Dominicans may be seen in the modern Jerusalem Bible.

St. Teresa was given to understand during one of her ecstacies that in
later years God would bring about a reestablishment of true religion
through the efforts of a particular Order in translating and fostering
the Bible. She did not name the Order. Some commentators believe that
she meant the Jesuits. But her closest friend and spiritual adviser
declares that she meant the Dominicans. The author believes that the
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